The ocean of the Tathagata’s wisdom is vast and limitless.

(Sutra on the Buddha of Immeasurable Life)

In our world, generally speaking, having knowledge is a positive thing. Being told,
“You have a good head,” is usually considered as a compliment. However, when I think
this over, I see that I can never go beyond the range of my own knowledge. When I
come across someone whom I think possesses a really good brain, it is likely because
much of that person’s knowledge matches my own. On the other hand, when I hear of
someone whose intelligence exceeds my own, especially in the areas of mathematics,
art, or philosophy, I am unable to fathom just how remarkable that person is. This is
the limitation of my own comprehension.

Supposing that I were somehow able to comprehend something, since I am not able
to see things through another person’s eyes and unable to understand things in the
same way he does, the only way I can make any sort of determination is by using the
range of my own knowledge. In Buddhism, this is referred to as hakarai (calculation,
calculating mind). An intelligent person is led around by his knowledge and a foolish
person is led by his foolishness, but it is definite that neither considers himself as an
ordinary, ignorant person [who lacks true wisdom of the Buddha Dharma]. Shinran
Shonin indicated that this is “..the poison of our wisdom and foolishness.”

At that level, it is not possible for one to imagine or comprehend the Tathagata’s
wisdom. The only thing that I can do is to listen and hear that the world of the Ta-
thagata’s wisdom is vast and limitless, exceeding my ability to fathom it. However,
by accepting and realizing the Tathagata in this way, the Buddha’s working is for our
benefit, and Shinran explains that “..this is simply shinjin (the entrusting heart) which
is inconceivable, inexplicable, and indescribable. It is like the medicine that eradicates
all poisons. The medicine of the Tathagata’s Vow destroys the poisons of our wisdom
and foolishness.” It is the working of Amida Tathagata’s Vow that destroys these poisons
and our self-centered hakarai.

(Excerpt from the Hongwanji Shuppansha publication Daijjé, May 2007.)
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There ave many who discuss the Buddha’s teaching,
but few indeed who teach what is essential in it.

(The True Teaching, Practice, and Realization, Chapter on Shinjin)

This month’s quote is a transliteration of the original found in the Chapter on Shinjin
in Kyogyoshinsho, which is as follows.

There are always many who discuss the Pure Land, but few indeed who grasp what
is essential and directly point it out.

Master Shantao indicates the following concerning studying the Buddha Dharma. In the
introduction of Kangyosho, he writes, “The sutras are like a mirror for understanding
and realizing the Buddha Dharma. Through reading them repeatedly and inquiring
and searching them time and again, you will cultivate wisdom.” This is not merely
knowing the content intellectually. Rather, by cultivating wisdom, one will ultimately
attain wisdom.

Shinran Shonin also made a notation in a wasan verse.

Know that since Amida’s Vow is wisdom, the emergence of the mind of entrusting
oneself to it is the arising of wisdom.

In this way, since the mirror helps to clarify one’s learning of the Buddha Dharma, when
we are able to see ourselves reflected in that mirror, we are made aware for the first time
of our own true self. In regard to the Buddha Dharma, when we are illuminated by the
light of the Nembutsu, we then come to know the darkness we possess.

There is a poem that reads, “The shadow of the pine is revealed by the light of the
moon.” The reason a dark shadow appears is because of the brilliance of the light of the
moon. There is nothing that can compare to being made aware of one’s true self because
of the illumination of the Buddha’s light, and at the same time truly encountering the
life of the Buddha.

(Excerpt from the Hongwanji Shuppansha publication Daij6, January 2008.)
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