Although I forget about the Buddha from time to time,
The Buddha never forgets about me.

KANAI TAKAHISA

This quote reveals how we are all the time, buried in trivialities of the secular world.
When I listen to the Buddha Dharma, I feel that I am in the midst of the teaching, but
when I return to the reality of everyday life, the Buddha Dharma seems to go somewhere.

Simply said, there is a dualistic type of thinking that the Buddha Dharma is the
Buddha Dharma and everyday life is everyday life. A person who had come to a Dharma
gathering at my temple once told me, “I like coming to the temple. It feels to me like it
cleanses my mind and heart. But when I return to [the routine of ] my everyday life, I
once again become brutal and mean.” The reason for this is [they think] that going to
temple to hear the Dharma is a place to escape from life.

I believe that there are many people who feel this way, that the Buddha Dharma is
for things involving the Buddha Dharma only and everyday life is for things involving
everyday life only. So they adeptly decide and divide everything in this manner. I feel
that no matter how much I would hear the Buddha’s teaching, if I were to listen in this
mannet, it would never become the reliable foundation upon which I could base my life.

An acquaintance of mind who had resided in the United States for a long period
and graduated from an American university taught me the term “nightstand Buddhist.”
This refers to people who maintain an occupation in society during the day, then in bed
at night read the Buddhist scriptures. When morning comes again, they return to the
harsh conditions of their workplace. It is a term that really makes you think.

No matter where I may be, I am who I am. Even when I am at work or listening to the
Buddha Dharma, I am who I am. I am not and can never be someone else. No matter where
I may be, I myself want to encounter the Truth (teaching), that penetrates my being.

(Excerpt from the Hongwanji Shuppansha publication Daijjé, May 2005.)
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As a product of one’s own effort and calculation,
Omne cannot be born into a world where one can encounter the Buddha.

HATA RYUEI

I wonder what significance the word “learning” (manabu “¥ %) has in Jodo Shinshu.
Master Shan-tao, in the section Essential Meaning (% 2£47) of his Commentary on
the Contemplation Sutra (Kangyosho #1#% i) indicated that this means “learning the
Buddha’s heart of great compassion” (%#4A K #.1). This is neither mere knowledge nor
academics; rather it is to make one’s own life the topic and to learn about it.

When I (FUJII Kunimaro) am conducting a study seminar, I sometimes say to the
participants, “There will be a test at the end.” The moment I say this there is suddenly
tension in the room. Then, when I add, “I'm just joking. There’s no test,” the tension
dissipates and everyone begin to chuckle and comment, “Boy, did that give me a scare.”
A test is for verifying how much a person comprehends or remembers something. For
a study seminar on Jodo Shinshu, there is no need for any test. This is because it is an
opportunity to hear of Amida Tathagata’s Primal Vow which [embraces and] liberates
all equally, making no distinction between male and female or good and evil persons.

Rennyo Shonin wrote about this in a letter [titled] “Eighty Thousand Dhar-
ma-teachings.”

Those who are not concerned about their afterlife are considered to be ignorant
persons, even though they may be well-versed in eighty thousand Dharma-teachings;
those who have resolved the matter of the afterlife are described as wise persons,
even I they are illiterate laymen or laywomen. So it is said.

Here, “well-versed” refers to mere knowledge and academia. However, “wise” indicates
wisdom, which is the wisdom of Amida Tathagata. No matter how seemingly well-learned
and scholarly a person may be, if the destination of that person’s life is unsettled, then
that person is said to be ignorant. On the other hand, a person who entrusts himself
to Amida Tathagata’s Primal Vow without any doubt, though he may be unable to read
or write a single word, he is said to be a person who has received Amida’s wisdom. This
standard is the opposite of that used by the secular world.

(Excerpt from the Hongwanji Shuppansha publication Daijé, September 2005.)
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