To the reader,

The short Dharma messages in this series of four pamphlets appeared in the Daijo
(Hongwanji Shuppan Press) from April 2003 to March 2o11. They are excerpts from the
publication Tsukizukino kotoba, which contained articles written by eminent Jodo Shinshu
ministers and scholars who elaborated on the meaning of the Dharma quotes featured
on the Shinshu Kyodan Rengo calendar for those years. The Dharma quotes were from a
variety of sources, including Shinran Shonin’s writings, the sayings of Rennyo Shonin,
passages from the Pure Land Sutras and scriptures, and notable Nembutsu practicers.

When I was translating the Dharma messages, I incorporated the text from the
Collected Works of Shinran and the Shin Buddhist Translation Series whenever possible.
There were occasions, however, when I felt that a mere translation of the Dharma
message would not be understood by the reader, so I took the liberty of adding some
explanation and background information when necessary.

It is the hope of our Jodo Shinshu institution that these pamphlets will foster interest
and appreciation of the Nembutsu teaching, and further its propagation in society,
throughout the world, and to future generations.

Gene Sekiya
Translator

Hongwanji International Center
January 2022



Humanity yearns for goods, but the Buddha attempts
to provide insight to see them.

ASHIKAGA JO’EN

“Intoning* [and being in accord with*] the Name [of Amida, Namo Amida Butsu], enables
one, especially the person himself, to hear it with his heart. (Translator’s note: Here,
the character #, which has a dual meaning, is used. When read as tonaeru, it means
‘intoning,’ and when read as kanau, it means ‘in accordance with.”) When I was a child,
whenever we had services together as a family, I was always told that I should listen
carefully to my own voice as I chanted. In Kyogyoshinsho it is written,

..When one is in accord with the Buddha’s intent, the Buddha will give his sanction,
saying, ‘So it is, soitis.

Being in accord means being consistent with the heart of Amida Tathagata, and
being completely in accord with the heart of the Tathagata enables me, right now, to
[truly] hear the Nembutsu which arises from within me. For the Nembutsu to come
out of someone as unlikely as me is not because I am extraordinary; to the contrary, it
is because the working of Amida Tathagata has reached me.”

Rev. Ashikaga used to say, “The Buddha provides us with insight to take notice of
things.” Indeed, how true this statement is.

When there is no light, though we humans are unable to see things, our faculty of
rationalizing comes into play to allow us to decide if something is good or bad. Although
we may strive as we should to raise the level of good, the sad part of it is that all we can
do is act according to our own convenience and self-centeredness.

On that point, for as long as we are unaware of the Buddha Dharma’s insight, we
will never realize that the working of a truly hospitable ‘world’ has already reached us.
The Buddha Dharma is the working that does not neglect any living thing, but enables
everything to live. Thus in the Buddha Dharma, light is the manifestation of Amida
Buddha’s wisdom. That light of Amida’s wisdom is always working, constantly with
those who feel vulnerable and sad, and filling the hearts of those who are suffering
and troubled.

(Excerpt from the Hongwanji Shuppansha publication Daijé, July 2003.)
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My living is never due to my own power.

TAKAMATSU SHIN’EI

AAE

The Japanese word engi f&ifL (dependent origination) is actually an abbreviation of
innen shoki BRI (coming into existence by depending on other things), with sho
A (lit. “living”) having the meaning of “all things that exist at the present time,” and
ki (lit. “arising”) having the meaning of “all things that occur in the real world.” All
things that exist and all things that occur are due to causes and conditions. Since various
causes and conditions are involved, all things that exist and all things that occur are
because of all the direct causes and indirect causes that interact with each other. This
is the explanation of true dependent origination that Sakyamuni Buddha expounded.

Let us take a look at an example that we are quite familiar with. If we do not sow
rice seeds, then there will be no rice to harvest in the fall. However, even if there are
rice seeds, the paddies have to be prepared and filled with water in the spring before
the seeds can be sown. Then, there are many other conditions that are involved, such
as the light and warmth of the sun, the water, soil, fertilizer, and the care given by the
farmers. Without these, there would not be any harvest in the fall.

If we think about the fact that we are alive right at this moment, there is no one who
can say that he is able to live because of his own strength. The Monshu explains this
as “..I am alive because many conditions of which I am unaware have come together.
This is expressed as ‘T am alive because I am being enabled to live.”

My life is not a mere point that exists someplace. Rather, my life exists at a crossroad
of a line of innumerable life that extends horizontally and intersects with a line of
innumerable life that extends vertically. I have received a truly precious life.

(Excerpt from the Hongwanji Shuppansha publication Daijé, August 2004.)
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Failure is the necessary element in knowing myself.

HIRASAWA KO

Rev. Hirasawa, who lived a full and rich life because his was a life of the Nembutsu, said,
“There is not a single occurrence in life that is meaningless. Indeed, no matter what the
outcome may be, each is an experience that is hard to come by,” which is the lesson of
this month’s quote. From this message that tells us that there is not even one incident
in life which has no meaning, we are able to imagine just how full and rewarding Rev.
Hirasawa’s life of the Nembutsu truly was.

Rev. Hirasawa authored a book titled Mitamama, Kanjitamama (lit., “seeing things
just as they are, impressed by things just as they are”). He composed it in his latter
years, after he had already entered his seventies, and it expresses his deep gratitude
[of life]. In it, one quote states, “Life is like a mountain of limitless treasures.” These
words are always in my mind and I will never forget them. This book contains many
important and meaningful messages for Nembutsu practicers. I believe that the heart
of this quote is the same as that for this month. “Life is like a mountain of limitless
treasures” — what a wonderful description! A treasure for someone is something that
one feels is precious and irreplaceable. In order to be able to discern a treasure as a
treasure, it is important to have an eye and heart that can do so. In order to nurture that
kind of eye and heart, the guidance of a professional that can show the way is required.
A foolproof method for learning about life is to study Buddhist scriptures. [However,]
if the scriptures are not learned correctly, then it is not possible to discover for oneself
the wonderfulness of the Dharma. Jodo Shinshu has a wonderful, living tradition of
listening to the Dharma. Through this, we can know the treasures of life.

Rennyo Shonin explains that the Namo Amida Butsu is the treasure of Nembutsu
practicers. He said, “The true treasure according to our tradition is Namo Amida Butsu.
This is the one thought-moment of the heart that entrusts [to Amida Tathagata].

It is said that after having been fortunate to receive life as a human in this world
and being enabled to live that life within the aspiration of Amida Tathagata, if we do
not ever become aware of the mountain of treasures of Namo Amida Butsu as we live
our lives, then that life will be empty and meaningless.

(Excerpt from the Hongwanji Shuppansha publication Dajjé, October 2004.)
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